《Dummelow’s Commentary on the Bible – Malachi》(John R. Dummelow)
Commentator

Compiled by 40 Bible Scholars and edited by Dummelow, this commentary has received favorable reviews from Christians of many denominations. At one time, this was one of the most popular commentaries of the 20th century. Although not as conservative as the others, it is still quite helpful with detailed introductions and concise comments. All maps and images from the printed edition are included.

This commentary provides in a single large but convenient book the essential scholarly information on the Bible necessary to every minister and Bible student.

Dummelow's Commentary is distinguished by two remarkable combinations of merits. First, it combines to an extraordinary degree completeness and conciseness. As Bishop Anderson of the Diocese of Chicago has said, it contains "more information attractively presented than can be found in the same amount of space in the whole realm of Bible Literature." Yet it is not too diffuse, nor is the essential information obscured by unnecessary or rambling discourse.

Second, it combines in a remarkable way the highest religious reverence with exact scientific rigor. Preachers and theologians of many denominations and various shades of faith have paid tribute to its "conservative liberalism".

00 Introduction 

1. Author. Of the author of this book nothing is known apart from the book itself. Even the name 'Malachi' is not in reality a proper name at all, but a common noun with the possessive pronoun of the first perssing, appended, signifying 'My Messenger.' It has indeed been supposed that the word is a contraction of Malachijah ('Messenger of Jehovah'), but it is improbable that any man ever bore such a name. The oldest Jewish tradition, though without adequate reason, identifies the author of this book with 'Ezra the Scribe,' understanding the word 'Malachi' as an honourable title conferred by Jehovah upon His prophet: cp. Haggai 1:13; Malachi 2:7.

The headings of the various sections of the prophetical books generally bear evidence of being the work of later editors, and it is probable that Malachi 1:1 is from the same hand as Zechariah 9:1; Zechariah 12:1. Since the most striking prophecy in this book is that in Malachi 3:1 (cp. Matthew 11:10; Mark 1:2; Luke 1:76), it is not improbable that the book, being anonymous, came to be known as 'The prophecy of “My Messenger” (Malachi),' whence the idea arose that 'Malachi' was a proper name.

2. Date. The date of this book may be partly inferred from the fact that the head of the Jewish state is termed 'governor' (Malachi 1:8, cp. Haggai 1:1; Nehemiah 2:7, Nehemiah 2:9), the title 'King'. being used, of Jehovah (Malachi 1:14), as in the post-exilic Psalms. The only political event referred to is the devastation of Edom, the enemy of Israel (Malachi 1:3-4), which is adduced as a proof of Jehovah's love for His people. There is reason to suppose that 'the day of Jerusalem'. (Psalms 137:7) is not the destruction of Jerusalem by Nebuchadnezzar, but the disaster referred to in Nehemiah 1:3, when, the jealousy of the neighbouring peoples having been aroused by an attempt to rebuild the walls of Jerusalem, an attack had been made on the city (Ezra 4:23), in which the Edomites had particularly displayed their animosity. Malachi (as we may call the prophet) would thus be a contemporary of Nehemiah's, an inference which is confirmed by the substance of his book, which is directed against the same evils that Nehemiah tried to reform.

It is probable that the law-book of Malachi comprised only Deuteronomy and the combined work of the Jehovist and Elohist, the Priestly Code having not yet been published in Palestine. From this it maybe inferred that Malachi prophesied before the second visit of Nehemiah in 433 b.c. In this case the general depression which he represents as due to the apparent failure of Jehovah to vindicate the right may be easily accounted for by the disappointment which the godly in Jerusalem experienced when the first reforms of Nehemiah and Ezra proved abortive.

3. Form and Style. Although the book of Malachi evidently had originally a literary form, it is, to Western ideas at least, faulty in arrangement, and it has not improbably suffered somewhat in transmission. The prophet seems to state ideas as they occur to him, paying little or no attention to their logical sequence. Thus we should have expected that the section Malachi 3:7-12 would follow Malachi 1:14, while Malachi 3:13 to Malachi 4:3 is parallel to 2:17-3:6. In its style the book is peculiar. It is more argumentative than any other book of the OT., the arguments being developed by a series of imaginary objections brought against the prophet's assertion.

4. Readers. The people addressed throughout the book are professedly religious people, who, it would seem, are divided into two classes: (1) the sincerely religious, who have lost heart through the prevailing wickedness, and are beginning to question Jehovah's goodness; (2) the worldly and covetous, who are religious only in name.

5. Contents. The argument of the book may be briefly stated as follows: Jehovah, in punishing the malicious enemy of Israel, has vindicated His claim to be the lover of Israel (Malachi 1:2-5); but He is not treated by Israel with the respect due either to a father or to a master (Malachi 1:6). In particular, the priests perform their ministrations with slovenly indifference; the victims offered are a disgrace to the altar; and it would be better to omit the sacrifices altogether (Malachi 1:6-10); Jehovah does not need the ministrations of Israel, for even among the Gentiles throughout the world He has those who serve Him (Malachi 1:11); let it be recognised that Jehovah is a great King, and will not accept a paltry offering (Malachi 1:12-14); the priests must repent, or punishment will overtake them (Malachi 2:1-8); Jehovah has made a covenant with Levi, and appointed him His messenger to the people (Malachi 2:4-7); but Levi has abused his privilege, and distorted Jehovah's teaching, and lost the respect of the people (Malachi 2:8-9); the laity, too, have sinned in that they show lack of brotherly love (Malachi 2:10), and are contaminated by the heathen (Malachi 2:11), for which sin they will be punished (Malachi 2:12); their prayers are vain, for they come to the altar with the sin of divorce upon them (Malachi 2:13-16); Jehovah has, moreover, been wronged by the people's lack of faith (Malachi 2:17); He has not forgotten, and will come as the prophets have said (Malachi 3:1); but the day of His coming will be a time of crisis, and will overwhelm the sinners (Malachi 3:2-6); let the people show their repentance by the payment of their tithes, and they will at once find a blessing (Malachi 3:7-12); Jehovah has been charged with faithlessness, but He has not forgotten, and His Day will make manifest the difference between those who obey Him and those who disregard Him (Malachi 3:13 to Malachi 4:2), when the former shall triumph over the latter (Malachi 4:3); let the Law of Moses be had in remembrance (Malachi 4:4), and let heed be given to the prophet who will come in this crisis as Elijah came of old (Malachi 4:5); thus will the divisions which now break up families be healed, otherwise a curse will come upon the land (Malachi 4:6).

6. Teaching. There is no Messianic prophecy in Malachi in the ordinary meaning of the word. Malachi does not look for a king upon the throne of David to deliver Israel, but for the restoration of that communion with Jehovah which existed when Jehovah led His people in a pillar of cloud by day and of fire by night.

In his theology Malachi is one of the most advanced thinkers of the OT., albeit he does not entirely free himself from OT. limitations. He not only recognises Jehovah as universal God, but recognises that the worship which the heathen perform, so far as it is sincere, is the worship of Jehovah. He lays stress also upon personal religion, and represents Jehovah not only as Father of the nation (Malachi 2:10), but as showing in a special sense a fatherly care of the righteous (Malachi 3:17). He is convinced that 'God is His own. Interpreter, and He will make it plain.' He develops the teaching of Deuteronomy in a striking way, dwelling upon the necessity alike of the written Scripture and the spoken word, taking Moses as typical of the one, and Elijah of the other.

It is characteristic of Malachi's teaching as a whole, that it lays stress on the weightier matters of the law, judgment and mercy and faith, coupled with due reverence and devotion in the external expression of religion. It finds therefore its fulfilment, its completion, in the teaching of the greatest Prophet since the world began, who said, 'These ought ye to have done, and not to leave the other undone.'

01 Chapter 1 

Verses 1-14
1
Jehovah's Love and His People's Ingratitude
1. Burden] RM 'oracle'; properly, 'that which is lifted up,' hence in this connexion 'utterance'; but with play on other meaning 'burden' in Jeremiah 23:33 (RM). 

2. Wherein hast thou loved us?] i.e. 'Wherein hast thou shewn thy love?' So in Malachi 1:3, I hated Esau means 'I have shewn myself hostile to Esau' 'Esau' and 'Jacob' here stand for the nations Edom and Israel, not for the patriarMalachi 

3. The desolation of Edom here referred to had been already adduced by an unknown prophet (Isaiah 63) as a proof of Jehovah's care for Israel. Edom was devastated by an invasion of Arabs who for more than a century had been pressing into Palestine: cp. Ezekiel 25:4-5, Ezekiel 25:10. Dragons] RV 'jackals.'

4. We are impoverished] RV 'we are beaten down.' The text is somewhat uncertain: cp. Isaiah 9:10. Thus saith the Lord] In Heb. 'to think' is often represented by the verb 'to say.' A Hebrew does not hesitate to represent what he believes to be true, and therefore the 'thought' of Jehovah, as 'spoken' by Jehovah. In such a phrase there is no idea of a revelation by vision. 

5., The Lord will be (RV 'be') magnified] The Heb. may express either a prayer, as in Psalms 40:16, or a statement. Here the meaning is probably that Jehovah habitually manifests His greatness.

From (more literally 'above') the border] Jehovah's activity is not confined to Jerusalem.

6. The priests especially stand to Jehovah in the relation of sons and servants.

7. Polluted] i.e. not actually unclean, but worthless, common: cp. Ezra 2:62. Bread] sacrificial offerings generally: cp. Leviticus 21:6. Table] the altar, not merely the table of shewbread.

8. Cp. Deuteronomy 15:21; Deuteronomy 17:1; Leviticus 22:20. Blind.. lame.. sick] i.e. animals unlawful for sacrifice.

It is not evil?] RV 'it is no evil!'

Governor] Heb. Peha. The term is applied to Zerubbabel (Haggai 1:1, Haggai 1:4). It is impossible to say whether Malachi has a Jewish or Persian governor in view. Accept thy person] more correctly, 'favour thee.'

9. This hath been, etc.] Translate the latter part of this verse partly corrected from LXX: 'When this hath been done by you, shall I accept,' etc.

10. RV 'Oh that there were one among you that would shut the doors, that ye might not kindle fire on mine altar in vain!' i.e. Sacrifices so offered are worthless; better to let the altar fire go out and abstain from sacrifice.

11. Shall be (RV 'is') great] Jehovah does not need the worthless worship of lip-serving Jews, for even among the Gentiles, who are accounted heathen, He has those who worship Him: cp. Acts 10:34, Acts 10:35. Incense shall be (RV 'is') offered] The sacrifices of the Gentiles, when offered with sincere devotion, are offered to Jehovah's 'name': cp. Acts 17:23. 

14. Cp. Leviticus 22:19, Leviticus 22:20. The title 'King' is applied to Jehovah in post-exilic writings composed when the Jews had not an earthly king.

Dreadful] RV 'terrible'; better, 'had in reverence.'

02 Chapter 2 
Verses 1-17
2
The Degeneracy of the Priesthood
1. A reminder to the priests that they are to blame for the laxity denounced in Malachi 1:13, Malachi 1:14. They are responsible for the offering of fit victims, which in some cases it was their duty to provide.

3. I will corrupt your seed] RV 'I will rebuke the seed for your sake'; but the threat of a curse on the crops does not appear to be specially applicable to the priests. A very slight change in the Heb. which has been suggested, gives the admirable sense, 'I will cut off your arm' (cp. 1 Samuel 2:31); i.e. I will make you powerless: cp. Psalms 37:17.

The dung of your solemn feasts (RV 'sacrifices')] the offal of the animals slain for sacrifices, which at the three great feasts of the year would be very numerous, and a source of great gain to the priests.

The words rendered upon your faces do not necessarily mean more than 'in your presence.' To scatter offal and filth in a person's presence would be an insult to him: cp. Deuteronomy 23:14. Malachi seems to mean that the fastidious priests, who now hold aloof while the Temple servants clear away the offal of the sacrifices, will no longer meet with outward respect from the people who even now despise them (Malachi 2:9), and who will treat them with less reverence than the humblest of Temple servants. The last words of the v. are obscure and possibly corrupt. They perhaps mean, 'You shall be taken away from your place of honour in the Temple to the place where the offal is taken.'

4. Cp. Malachi 2:1. This charge is given to the priests that they may repent, and that so the covenant with Levi may be confirmed to them.

5. Lit. 'My covenant was with him; the life and the peace I gave unto him; fear and he feared me.'

6. Cp. the ideal priesthood described in Deuteronomy 33:8-11. 

7. To Malachi, as to Haggai (Haggai 2:11), the law is not yet completely crystallised into a book, but means the priests' decisions on points submitted to them. Messenger] cp. Haggai 1:13. 

8. Ye have caused many to stumble] i.e. by giving unjust decisions the priests have brought many to ruin. With the charge of partiality in Malachi 2:9 contrast the ideal of Deuteronomy 33:9, where it is represented as a priest's duty to give his decisions without regard to his nearest relatives: cp. Matthew 10:37.

9. Cp. the whole section, 1 Samuel 2:28-36, which was probably written about this period.

10. Malachi seems to have in view mainly such evils as are described in Nehemiah 5. His argument here seems somewhat inconsistent with his argument in Malachi 1:2., since one God had created both Esau and Jacob; but it is an inconsistency natural enough in the as yet undeveloped teaching. A man must learn to love his brother before he can love his enemy.

11. The mention of Israel is quite out of place in this v. The word has probably arisen by a scribe's blunder from Jerusalem, which it somewhat resembles in Hebrew. The daughter of a strange god must mean either a foreign nation with which Judah has entered into some compact, whether political or religious (by which some alliance or understanding with the Samaritans might be intended); or the text must be corrected by the insertion of one letter, so that for 'daughter' we should read 'daughters.' In either case Malachi denounces the tendency of his people to fuse with the neighbouring nations. 

12. The master and the scholar] RV 'him that waketh and him that answereth.' A very slight change in the Hebrew gives the better antithesis, 'plaintiff and defendant;' two opposites being frequently used in Hebrew to denote all. Cp. 'going out and coming in,' etc. Tabernacles] better, 'homes.'

13. Insomuch that he regardeth] better, 'because he regardeth.' The people are regarded as covering the altar with their tears in the intensity of their desire for the favours He is withholding.

14. The wife of thy youth] i.e. the wife married in youth. The evil here denounced is the divorce of an old wife in favour of a younger woman. The wife of thy covenant] The thought that there is a solemn compact between husband and wife is stated definitely here only in the OT but it is the natural inference from the representation of Israel as Jehovah's wife, for though Israel was false to Jehovah, He remained faithful. 15. The text, as it stands, is unintelligible. A simple correction has been suggested, which gives the following sense: 'Did not one (God) make and continue life to us? And what does the one (God) seek? A sacred seed. Therefore take heed to your life, and deal not treacherously against the wife of thy youth': i.e. One God (cp. Malachi 2:10) has created a life to which He has given continuance through marriage. The object of marriage—God's object in its institution—is to obtain, children, 'seed of God.' When children are born, the object of marriage is attained. Therefore let not a man put away his wife, because she has grown old and lost her attraction. 

16. Putting away] i.e. divorce. Covereth violence with his garment] The reference is probably to the illtreatment of the wife; but the Hebrew is obscure.

17. An address to those who are losing faith, through their inability to solve the riddle of the prosperity of the ungodly: cp. Psalms 37, 73.

03 Chapter 3 
Verses 1-18
3
The Speedy Judgment
1. This v. is closely connected with the preceding. It is the answer to the question, 'Where is the God of judgment?' The messenger is evidently a prophet or a succession of prophets: cp. Deuteronomy 18:9-22. The phrase he shall prepare the way before me is probably borrowed from Isaiah 40:3-5, where the thought is that a highway must be prepared on which 'the Glory of the Lord' may lead Israel to the land of Canaan. Zechariah (Zechariah 8:8) had promised that Jehovah would come to His Temple. The promise in Malachi's days had not yet been fulfilled, but Jehovah would 'hasten it in its time.'

2. Malachi shows himself here a true son of the older prophets. Jehovah cannot ignore sin; the day of his coming must therefore be a day of judgment: cp. Amos 5:18-20; Isaiah 33:14-16.; 

3. He shall purify the sons of Levi] The judgment will begin at the house of God. 4. Malachi, like other-late OT. writers, here idealises the past: cp. Isaiah 2:5; 1 Kings 4:20, 1 Kings 4:21.

6. I change not] better, 'I have not changed.' The therefore in the following clause is wrong: the Heb. has 'but you' (emphatic) 'are not consumed.' As this yields no antithesis, it is not improbable that there is a corruption in the text. The argument seems to be, 'I have not changed, but you have not kept your part of the covenant; you have not performed my words.'

7. Cp. Zechariah 1:2.

9. Cp. Nehemiah 13:10.

11. The devourer] i.e. locusts: cp. Joel 1:4; Amos 4:2.

13. The godly are here addressed, and in their lack of faith are reminded that 'the Lord is mindful of His own.'

14. Cp. Psalms 73:13; Isaiah 58:3. 

16. The change from direct address to narrative utterly spoils the connexion. LXX gives, 'This' (i.e. the complaint of Malachi 3:14-15) 'have they spoken who fear the Lord; and the Lord hath hearkened, and heard it, and a book of remembrance hath been written before Him concerning those that fear the Lord,' etc.

17. In that day when I make up my jewels] RV 'in the day that I do make, even a peculiar treasure': better, 'in the day that I shew myself active' (so in Malachi 4:3), 'even a peculiar possession.' For the last words cp. Deuteronomy 7:6; Deuteronomy 14:2; Deuteronomy 26:18.

18. Malachi here treats the prosperity of the ungodly with more freedom than some of the OT, writers, He does not deny it, nor does he affirm that it is illusory or transitory, but that it cannot abide the crisis of 'the Day of the Lord.' Ye] the murmurers; those who were disturbed by the prosperity of the wicked (Malachi 2:17).

04 Chapter 4 
Verses 1-6
4
The New Elijah
1. The comparison is to an oven heated by a fire lighted within it: cp. Matthew 6:30. This passage is closely connected with the preceding. Stubble] rather, 'straw.'

2. 'The day of the Lord is darkness and not light' (Amos 5:20), but when the night of judgment is over, day dawns for the righteous.

The Sun of righteousness] 'Righteousness' is here almost equivalent to 'blessing,' as in Psalms 24:5.

With healing in his wings] Since the dawn spreads with rapidity from the E. over the world (Job 38:12-14), it is said poetically to have wings (Psalms 139:9). With the dawn of the new era there will be healing. It will be a 'time of restoration of all things.' Grow up (RV 'gambol') as calves of the stall] better, 'trample down like stall-fed oxen,' i.e. the most heavily treading animals with which Malachi was acquainted. 3. The men of Malachi's generation have not yet been taught to pray for those that despitefully use them and persecute them. They shall be ashes] i.e. the righteous shall trample on the ungodly as on the ash-heaps outside their homes.

5. The history of Israel has already, to a great extent, become Scripture, and Elijah is a type for all time. Malachi's meaning would be clearer if we were to translate, with a slight concession to English idiom, 'I will send you a prophet Elijah': cp. 'a Daniel come to judgment.' It is in this sense that our Lord understood it: cp. Matthew 11:14; Matthew 17:11-12, and also Luke 1:17. The fact that our Lord declared John the Baptist to be a fulfilment of this prophecy would alone be sufficient to entitle Malachi to a place among the goodly fellowship of the prophets. But Malachi's claim to Christian reverence is not exhausted by this one fulfilment of his words. Though John the Baptist was the last and greatest Elijah before that great 'Day of the Lord,' when 'the Word was made flesh,' there had been other fulfilments of Malachi's words before his time, as there have been since. Whenever 'the old order changes, giving place to new,' God sends the world an Elijah. The Old Testament is not made obsolete by the New, for the gospel is the continuation and the interpretation of prophecy.

6. A time of reform is a time of dissension: cp. Luke 12:51-53. The dissensions can only be healed by giving heed to God's teaching.

